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ABSTRACT
Theresearchwasconductedin thePrangkokanVillage,Purwosari,Girimulyo,Kulon Progo" Yogyakarta.The
purposeof thisstudyis torevealthelandmanagementpracticein thestudyareabasedon themythlofDewiSri
who is believed to maintain the balance of cosmos. Significance assessmentpelformed based on
anthropogeographicapproach.This researchwasconductedbasedon qualitativeethnographicmethods.The
resultsshowedthatagriculturalland managementstill influencedby themythof Dewi Sri. This "Dewi Sri
myth"is trustedby thefarmersbecausetheybelievethatthegodswereableto maintainsoilfertility.DewiSri
mythis also believedto be able to maintainthe balanceof the cosmos.In anthropogeographicterms,the
farmerslive in Prangkokanvillagearemanagingarablelandandyard witha spiritualmindset.Thetraditional
managementofsoilsapparentlyis believedcanbringfertilityandprosperitytothecommunitylife.
Keywords:soilmanagement,OewiSrimyth,cosmology,anthropogeographic
ABSTRAK
Penelitianini dilakukandi dusunPrangkokan,Purwosari,Girimulyo,Kulon Progo, Girimulyo,Kulon Progo,
Daerah Istimewa Yogyakarta. T'1juanpenelitian ini adalah mengungkappengelolaan tanah dengan
memanfaatkanmitosDewi Sri, untukmenjagakeseimbangankosmos.PengkajianmaknadilakukansecOl'a
anthropogeographic.Penelitiandilakukandenganmetodekualitatifetnografik.Hasil penelitianmel1lmjukkan
bahwapengelolaantanahpertanianmasihmenggunakanmitosDewiSri. Mitos ini dipercayakarenaDewiSri
sebagaidewayangdapatme,yagakesuburantanah.MitosDewiSrijuga diyakinidapatmenjagakeseimbangan
kosmos.Dari sisi anthropogeographicmel1lll1jukkanbahwakehidupanpetanidusunPrangkokan,mengelola
tanahgarapandanpekarangandenganpolapikir spiritual.Pengelolaantanahsecaratradisi tersebuternyata
akanmendatangkankesuburandankesejahteraanhidupmasyarakat.
INTRODUCTION
Katakunci:pengelolaantanah,mitosOewiSri,kosmologi,anthropogeographic
Most of PrangkokanVillageinhabitants,
Purwosari,Girimulyo,KulonProgolivein
farmlandarea.Thisvillageis locatedinthe
MenorehMountain.The farmersin this
areamanageandcultivatethericeandpa-
lawija(typesof secondarycrops)notonly
physically,but also non-physically.The
treatmentof soil is physicallydoneby
hoeing,sowing,planting,and picking,
whilethenon-physicaltreatmentfor the
land is conductedbasedon mythsand
localbeliefs.Theirnon-physicalmanage-
mentof farmlandisbasedonmindsetsand
beliefsthatexistforgenerations.Mystical
mindsetandbeliefsof Javanesetowards
the spirit of the godsoftenaffectthe
communitybehavior,for examplein
Prangkokanvillage.Theybelievein the
mythof OewiSri incultivatingandmana-
ging the farmland.The backgroundof
beliefs,offeringsvariety,puppetshow,and
andthewholeseriesofmysticalactionthat
referto Oewi Sri havenotbeenstudied
before.Thereareonlyseveralstudyrela-
tedto themythof OewiSri, forexample
containedin Jurnal Kejawen,Mulyana
[2006]triedtoexamineritualsrelatedwith
DewiSri and Javanesereligiousity.Ho-
wever,theresearchof thismythwasnot
coveringthe managementof traditional
farmland.Dewi Sri Myth alsohasbeen
discussedin theJurnal Jantra,writtenby
Sumintarsih[2007],especiallyin asso-
ciationof themythwithotherritualssuch
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as marriage,tingkeban(pregnancycele-
bration),andsoon.
Themythof DewiSri generatesa lotof
attention,becausethereareelementsof
mythandeffortstopreservesoil fertility.
Thesoilfertilityin Javanesephilosophyof
life is also relatedto the contextof
Javanesecosmology.Theconclusionsthat
canbedrawnfromthediscussionin the
articleis thatthe Dewi Sri mythis a
representationf Javanesethought.Java-
nesepeoplethinkthattheyareoriginated
fromGod.Theoriginof theplantfertility
comesfromtheworldabove(God)which
ismanifestedintohumanlife.
In Hindumythology,thereis atermcalled
Cakti [Sumintarsih,2007].Cakti is a
symbolof thepowertocreatesomething.
Dewi Sri is Vishnu'sCakti.In Javanese
mythology,DewiSri is alwaysaccompa-
niedbyVishnu.In Javanesecommunities,
thesystemof belieftoDewiSri is always
associatedwithgoodfortuneandwelfare.
Therefore,inadditionto landwelfare,soil
fertilityis alsogeographicallyassociated
withvariousrituals.Siametan(celebration
ritual)in agriculturaltradition,is a mani-
festationofDewiSrimythtomaintainsoil
fertility.
Studyof farmlandhasalsobeencarried
out by Kapung'we[2012]in Indonesian
JournalofGeography,vol44number2,in
Zambiansociety.This studyhighlights
variouslandmanagementandirrigations
withoutassociatingwithmysticalaction.
Similarly,thestudyof farmlandinSleman
regencyby Harini etal., [2012]did not
discussthe mysticalland management.
Theirstudyis basedon a surveytoward
internalandexternaleffectsto thecon-
versionof farmland.
Fromthosetwostudiesonthesoilmana-
gement,itseemsthathestudyoffarmland
in thePrangkokanvillageassociatedwith
mysticalaspectis a novelty.This is
importantbecausetheJavanesepeoplein
- - - - - - ---
generaland villagersof Prangkokanin
particularbelievedthatfarmlandasa form
of naturalresourcesthatcanproduceno-
rmousfortuneif it is managedproportio-
nally.Managementof farmlandassociated
withtraditionalwayof thinkingandaction
are also influencedby their mystical
philosophyof life.Javanesephilosophyof
lifeestablishedatraditionin typicalfarm-
landmanagement.This is partof adiscu-
ssioninthecontextofanthropogeography.
It meansthatanthropogeographyexamine
therelationshipbetweencroppingpatterns,
way of thinking,andtraditionsthatare
believedtosavelives.Anthropogeography
isabranchofEarthsciencethatstudiesthe
earth and its inhabitants[Koentjara-
ningrat,2010].Thescienceconfirmsthat
the arbitrarymanagementof the earth
(ground)generallyproduceslessfavorable
impacto theowner.It is differentwhen
humansperformtraditionalmanagement
usinga offeringsritual,utilizingspiritual
culture,and religiousacts, in which
farmlandwill bringforthof prosperityfor
itsowner.
TilE METIIODS
SettingandSelectionof Informants
The settingis determinedby purposive
sampling.The targetedinformantsare
farmersin thevillagerareasof Prangko-
kan,Purwosari,Girimulyo,KulonProgo,
Yogyakarta.The selectionof thesestudy
areais in linewiththeMulder[2001]sta-
tement,whichsaidthatYogyakartais one
oftheJavanesemysticalbases.Thismysti-
calbeliefis underlyingthepeopleto con-
tinuemanagethefarmlandtraditionally.
The timeof the researchis determined
withregardto opportunityof penghayat.
This is donethroughpersonalapproach,
relaxed-nglarasrasa; temporarysilent-
bawa rasa; and re-contemplatinga
context.ThetimecontextselectedisRejeb
month,afterriceharvesting,andnextto
theupcomingrice planting.Duringthat
time, they performa village cleaning
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actioncalledSriMulihduringthedayand
followedby anentertainmentfreeactin
theevening.
Thisresearchtooktraditionalfarmerswith
regardto religiousheterogeneity,while
theystill performmysticalactscollecti-
vely.Thesettingtakenistheactoffarmers
in their daily life, that cover village
cleaningtradition,wiwit tradition,and
selametan(ritual)forancestralspirits.
Datacollectiontechniques
The data are collectedbasedon the
conceptof Kohut [Geertz,1983],using
nearlocationexperience,as opposedto
distantexperience.In thiskindofway,the
methodis notmuchdifferentwithEMIC
models,as opposedto theethicsmodes
[Pelto, 1978].It meansthe researcher
involved irectlyinthecontextof farmers
communityin Prangkokanvillage,Purwo-
sari,Girimulyo,KulonProgo.Researchers
tooka closewatch,tryingto feelsameas
thesubject,andperformactivitiesuchas
thesubjectoftheresearch.
To obtaindatarelatedto mysticalculture
thatis coveredin ritual,puppetshow,and
village cleaning tradition,researchers
conductedparticipantobservationtechni-
queand in-depthinterviews[Adlerand
Adler, 1994].Datafromtheinformants
then processed,reflected,perceived,
imagined,associatedwithcues,symbols,
attitudes,andtheninterpretedandasked
againbasedon inter-subjectiveinduce-
ment.
Analysisofthedata
The data were analyzedqualitatively,
whichmeansthatthedataaredescribed
throughdescriptiveexplanation.Datawere
analyzedinductively,andthendescribedin
basedon anthropogeographicapproach.
Thedescriptionof theanalysisresultsis
conductedthroughemicapproach;it isthe
culturaletnogeographicrepresetationof
thepeoplewhowereinsidetheculture.
Withregardtotheanalysis,theresearchers
triedto understandthemysticalpractices
onasymboliclevel.Analysisof suchdata
conductedbasedon Verstehenapproach,
namelytheinterpretationf thedataand
thendescribedindetail(in-depthanalysis).
In-depthdescriptionis ethnographyexpo-
suremethod,whichis characterizedby
threethings,namelyinterpretive,a social
conversationexistence,andparaphrasing
conversationto be easieraccepted.Of
those explanationscan be compiled
followingresearchflowchart(FigureI).
FigureI. Flow chartof theresearch
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Figure2.Settingoftheresearcharea,thevillageofPrangkokan,Purwosari,Girimulyo,
KulonProgo[adaptedfromSuwardi,2012]
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RESULTS AND DISCUSSIONS
Dewi Sri Ritual and Myth of Soil
Fertility
FarmersinthePrangkokan,Purwosari,Gi-
rimulyo,KulonProgovillageusuallyma-
nagesoil by hoeing(Macu!),harrowing
(nggarulnggrabah),andplowing(nglukul-
mluku).They still use local horoscope
calculation(petanganJava) to determine
therighttimeto work[Koentjaraningrat,
20I0]. Beliefsin thehoroscopearealso
shownin the mysticalprocessof soil
cultivation.So eventhoughmostof the
managementof soil hasnowchangedby
usingtractors,theystillconductDewiSri
specialritualincarryingthefields.
TheritualsrelatedtoDewiSri,according
to Santiko[Suyami,2001],is analogously
synonymouswiththeunderstandingof the
conceptof motherin Javaneseculture.Ja-
vaneseare conceptualizingmotheras a
synonymousto soil,becausesoil is pro-
ducingfertility.OewiSri is thegoddess
whogavebirthandspreadfortune.
Therefore,thepeopleof Purwosariconsi-
deredDewiSriasasacredGoddess.Ritual
of agriculturehasalwaysbeenassociated
withDewiSrimyth,astheincarnationof
thegodof fertility.Peopledo not dare
leavetheritual,foranyreason.Therefore,
evenin a simpleform,Dewi Sri Ritual
shouldalwaysbe heldeveryyear.The
farmerstriedtopreservetheritualbydues
(urunan) funds. Someonewho often
initiatedtheritualsalwaysrequirepeople
to collect dues and fund some raw
materialsuchas coconut,spices,fruits,
andsoon.
Villagersare alwaysobedientto dues
together.Even if thereare no crops
(drought),theyenthusiasticallyrunning
the ritual.Beforetheydo selametanat
villagehead'shome,all residentsworked
togetherto cleanthetombof thevillage
[MartoJalal, 2010].
Basedon the descriptionfrom the in-
formant,it is enoughto convincethat
DewiSriritualactivityis supportedbyall
the villagers.Every people willingly
expendthemoneyandeffort,becausethey
havea spiritualresponsibilityto preserve
themyththatcouldsavetheirlives.The
agriculturalritualsare performedat the
timeofharvest,sowtheseeds,andputthe
riceintothericecontainer(barn).Hereisa
pictureof oneof thePrangkokanvillagers
who are implementingofferingscalled
wiwit(Figure3).
Figure3.Implementationf Wiwitofferingsinthestudyarea
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The imagesportraythatthis ritualis a
meantof beginningin pickingrice,Wiwit
is heldin themiddleof ricefields,with
offeringsof a smallcone,twogolong,co-
conutmadePelasasa sidedish,vegeta-
bles,pulutbanana,andgantalmadeof
betel.WiwitisaOewiSriritualatthestart
of pickingrice, Oewi Sri Ritual then
continuedwith storingrice to thebarns
(munggahlumbung).Barnis theplaceto
storericefortheJavanese.Barnismadeof
rectangular-moldedwood andsomeare
frompottery(soil).Accordingtothevilla-
gersthisritualalwayscontinuedwithvi-
llagecleaningtradition,in ordertoprotect
entirepeoplewholivein thefarmingarea
fromdisasters.
Villagecleaningtraditionis self-cleaning
ritual both inner and outer,with the
activitiesof: (1)cleanthegraveyardsand
villageroads,(2) festivityin thevillage
head'shouse,(3)laya wreath(nyekar)to
graveyard,(4) offeringrice andstoreit
intothebarn,(5)puppetshow,(6)enterta-
inment.More than that, the villagers
believethatwhenOewi Sri was given
offering,thenshe wouldparticipatein
maintainingthewelfareof riceinthebarn.
This traditionimpliesa messageto keep
the Oewi Sri's graveyardsandgrounds
clean,sosheis willingtotakecareof the
soilwelfareandfertility.
Purwosarivillagersalwayspositionedthe
barnin a respectableposition.Barns,the
cosmologicalplacedon thebackof the
housecalleda chamber(senthong).Sen-
thongis dividedby PrangkokanPeople
intothreeparts,thereare(1)senthongki-
wa, to storeweaponsand agricultural
tools,(2)senthongtengentosleep,and(3)
middlesenthongto storerice,tubers,and
otheragriculturalproducts.MiddleSen-
thongis alsoasacredplace,whichis used
formeditation(prayer).Thissacrednessis
whatcausesthericebarnfor storageis
treatedasa holyplace[Suaka,2013:48).
Barnisusuallyplacedonmiddlesenthong,
therearetwoLoroblonyostatuesnearby.
In themiddlesenthongthereispasren,a
placeto putofferingandto meditate.In
theleftsenthong,asa placetostorefarm
toolsandrightsenthongforhomeowners
to sleep.In otherwords,themiddlesen-
thongis wherepasren(agriculturalpro-
duct) located,which is cosmological
inhabitedbyOewiSritokeeptherice.
Beforeleavingthehousetocarryoutthe
villagechieffestivity,peoplealwaysput
theofferingsatthemiddlesenthong.The
offeringsconsistof bittertea,twogolong
rice,smallcone,andambengaccompanied
by side dishes.Usually when people
conductselametanritualat villagehead
home,they bring offerings(ubarampe)
intoa smallbasketcalledtenong.Everyo-
ne follow the selametanritualtogether
whilewatchingthepuppetshow.Kenduri
puppetsbeingexecuteduringthescene
whenOewiSri is lost,mustbefound,and
returnedto thekingdomof Ngamarta.At
thattimepuppetshowwill besuspended
andresumedafterfestivityprayer.
Thestorythatmustbe takenduringthe
dayis thestOlYaboutSri Mulih,sincethe
eraof ancestors.Thechangemadeeach
yearis onlythepuppeteers.DewiSri had
to be givenflowers and splashesholy
waterfrom the elders.This is for the
welfareoffarmland Thepersonwhogave
theDewiSripuppetisalsoanelder,Mbah
Jogosari.Peopleareusuallyobedient.All
menfeelbadif theyarenotpresentinthis
collectivefestivityritual [Marto Jalal,
2010].
PuppetshowwithSriMulihstoryisconsi-
deredas aestheticallyprayerto preserve
thefertilesoil by peopleof Prangkokan,
Purwosari,Girimulyo,KulonProgo.Soil
fertilityis a symbolof prosperity.It is as
saidby Ki Marsono(a puppeteerwho
performingmorethanten timesof Sri
Mulihstory),theantawacanaasthepalace
scenealsobestartingpointsforprayerin
hopethatit will bringwelfareandgarden
soilfertility.
163
LAND MANAGEMENT. THE MITH Suwardi
Negari ingkangpanjangpunjungpasir
wukirgemahripahlohjinawi
Tuluskangsarwatinandur,murahkang
sarwatinumbas
Wiji datantinanem,kewaniwendatan
kinandhangan
Translation:
'Wide Country surroundedby the
mountainsandtheocean,prosperous,and
wealthy.Everyseedplantedis alwaysgro-
wing,commoditypricesarenotexpensive,
theseedsthatwerenotbeplantedis grow
byitself,theanimalsdonotneedtoputin
thecage.'
Sri Mulihpuppetshowis actuallysimilar
towayangwong(generalpuppetshow)in
SriKembangshow,In thisplay,OewiSri
becomesa symbolof fertility.Dewi Sri
figure,accordingHersapandietal. [2005:-
158],ismotivatedbythericegodwhohas
beenlongbelievedby Javanese,goddess
of fertility,andtheGoddessof prosperity
that is very close to the Javanese
communitylife.TheSriKembangshowis
similartoSriMulihinthepuppetplay.Sri
Mulih storiesareusuallyusedby Merti
dusun,especiallyinmethukDewiSriritual
[Subalidinata,1985:21]. Methukmeans
pickOewiSri fromheaven.Thearrivalof
anangelasagodof fertilityusuallygreet-
ed royallyin wiwit ritual,whichis the
ritualof pickingrice. Wiwitalsocalled
methikritual. Thanksgivingat methuk
manifestedinSriMulihpuppetshow.
ThisvillagecleaningritualalwaystakeSri
Mulih play, especiallyduringthe day.
Eveningperformancesarefreestory.Dewi
Sri was initiallygone,wanttofind her
sisternamedSadono.If not "dimemule,
diselameti", usuallysomethinghappensin
thesvillage.Indeedhesaidthericecropis
oftenunpleasant,attackedbypests.People
herehavealwaysbelievedDewiSri can
bringfertilityandgoodfortune[Marto
Jalal,2010].
Theshowis aneffortto takecareof the
managementof farm land spiritually.
Meanwhile,theincorporationof ritualwi-
wit with cleanvillageritual is also a
symbolof thecleansingtradition.Besides
thematerialleanedin theformof garden
soil,thespirituallyisalsocleanedaninner
cleansingeffortof theJavanesetradition.
Wheneverthe innerare cleanand the
groundisclean,thericeplantedwill bless-
edandproducefertilesoil.Fertilesoil is
believedto bring fortunein by the
community.
Fugure4.ThepuppetshowsceneofSriMulihstory
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Myth of Dewi Sri as Soil Balance
Keeper
In Javanesereligiousinsight,humanoccu-
piedlandcomprisestwolayers,namely(I)
wadhag layer, which meanscommon
ground'thatcan be plantedjust about
anything,suchasrice,com,soybean,and
(2)layersofthecosmos,whichmeansoil
that containsspiritualinsights.At this
cosmoslayer,thelandinhabitedby the
forcesof thecosmos.The powerof the
cosmos,accordingtotheJavanese,means
thatthe landis inhabitedby a goddess
namedOewiSri.Mostof thelandin Java
becomesfarmland(agrarian).Therefore,
OewiSriismuchrespectedbythefarmers.
Oewi Sri is consideredto havecosmo-
logicalpower.
Prangkokanvillagersbelievethatthetwo
layersof the soil shouldbe managed
"mystically".Theyalsodivideavarietyof
goodsoiltobeprocessedasfarmland.The
distributionof soilsassociatedwithOewi
Sri andtheirmythstoothergodsthatare
consideredsacred.The typeof soil that
theybelieveproducewelfareto thelife
namely:(1)Manikmayasoil,whichis the
land with slopesfacingto the east,is
consideredto bringa lot of fortuneif
properlymanaged,(2) Kalawisa soil,
whichtheslopesfacingto thewest,is
-..z:-_
< ~-"""-"-
consideredtobringsa lotof diseases,(3)
Manitis Vishnusoil, which meansan
undulatinglflatlandto thenorth,is more
suitablefor farming,(4)Sri Sadanasoil,
whichtheslopesfacingto thesouth,is
consideredtobringa lotof fortune.It can
beseenfromFigure5.
Soil type(1),(3)and(4)arealsobelieved
by villagersPrangkokan,assoil thatcan
bringgoodluck.Farmlandin thePrang-
kokanvillagemostlyhasslopefacingto
thesouthandthenorth.Therefore,they
stronglybelievein themythof OewiSri.
WheneverOewi Sri is adored,not let
down, and not abandoned;soil under
cultivationwill bringalotof luck.Mythof
DewiSri assoil fertilitygoddess,haspe-
netratedintoallspheresof lifein Javanese
culture.Originally,OewiSri is associated
with the conceptof soil and the land
occupiedbyOewiSriasafertilesoil.
Cosmologically,soil is themainelement
in humanlife. Soil is also involvedin
constructingthe Javanesespirituallife.
Therefore,insidethehumanbody,there
are elementsof earth,wind, fire, and
water.Soil elements,if well managed,
causingthebodyfit andhealthy.Soif the
Javanesecarelesslycultivatetheland,it is
consideredtobringincustody(misery).
.......
. -v~
Figure5.Sri Sadanaland,bringalotof fortuneto itsowner[Rudjiman, 2000]
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In 2010,peopleherehavebeenattacked
byanitchingplague,almostin theentire
village.BecauseinSriMulihpuppetshow
anofferingwasmissing,nochickenmeat
wasplacedontopofpuppeteer.Actuallyit
wasalreadytherebutpeopleforgottoset
it up.Onthenight,almostall peopleare
panicdueto itchingall overtheirbody
[MartoJalal, 2010].
OewiSri puppetshowusuallyassociated
withthevillagecleaningritual.Theritual
is performedat the beginningof the
harvestingtimeandattheendof therice
planting.JavanesepeoplebelievedOewi
Sri is therulerof soil fertility.According
to Soedarsono[1999]it is influencedby
Hinduculturein Java.OewiSri is a pro-
cessof adaptationto theJavaneseHindu
gods.Theinfluenceof Hinduculturegave
risetosymbolicthinkingof Javacommu-
nity.OewiSri canbesaidasa symbolic
figureintheJavacommunity[Herusatoto,
1987].The influenceof Hinduculturein
soilmanagementenrichingthetreasuryof
symbolicact of Javanesebeliefsystem.
RespectandworshiptoDewiSriiscosmo-
logicalthinkingJavanesepeople,which
meanthatpeoplelive in farmingarea
requiresprotectionfromthegreaterpower.
OewiSri is consideredhavethepoweras
the ruler of the land of gods.
Geographically,landwill be fertilewhen
Javanesemancanworktogetherwithits
ruler.
DewiSriisaformofanimismculturaldia-
lecticcombinedwithHinduculture.Dewi
Sri figureconsideredasthesaviorgodsof
soil fertility.If the societyworshiping
OewiSri,theyexpecthattherewill bea
helpfromthegodsto cultivatethefarm
land.This is also reflectingan ethical
Javaneselife. Javaneseethicstowards
otherbeingsaremysticallymanifestedto
maintainthe balanceof the cosmos.
Magnis-Suseno[1984]statesthatthemyth
of JavanesesocietytoDewiSri,actuallyis
anethicallife.ThismythformedJavanese
belief,whichmustrespectthesuperpower
callednuminouspower.Numinouspower
(gods)is themasterof thesupernatural,
which is surroundinghumanlife. This
superpowerif maintainedwill beachieved
on theregularityof cosmos.This means
thatthewadagsoilmanagementis in the
handofthecosmos.
The cosmosis thecohesionof objects,
events,bothmaterialandspiritual.This
mayaffecthepowerofthecosmostillage,
layout,manifestationritual,sothattheJa-
vanesesurvivedsupernaturalinterference.
Even Akkeren[Magnis-Suseno,1984]
statedthatthemythof OewiSri in the
Javanesesocietyeffortsis relatedto soil
fertility.JavanesefarmershonoredOewi
Sri,sothereis noconflictwhentheycutt-
ingrice(ani-ani)tofinishworkingonrice
fields. This is the sensitivityof the
Javanesewho alwaysproudof their
ancestorsspirit.
Oewi Sri ritualis conductedbecauseof
localbeliefthatpaddyplantsderivedfrom
the body of Dewi Sri. Prangkokan
villagersbelievethatin agriculturalland,
fertility will be maintainedwhen the
"guardiandeityof thesoil fertility"notto
bedisturbed.TributegiventoOewiSrias
thrulerof fertilityandgoodfortunewithin
religiousacts.Javanesereligiousactions
areinfluencedby JavaneseHindubeliefs.
TheJavanesebelievethatheDewiSriasa
god of fertility, representedthrough
slametanritual.This figure,accordingto
Herusatoto[1987]is consideredas the
rulerof thegodof plants.Sheisa symbol
of fertilitywhichis still believedby the
Javanesesociety.Javanesebeliefin the
ritualsrelatedtoDewiSri is a representa-
tionof thehumandimension,whichstill
maintainingharmony,spirit,andnature
[Geertz,2011].BeliefinthegodbyStange
[1998]is consideredas a veryimportant
force in the innerlife of .theJavanese
people.PrangkokanPeoplebelieftoOewi
Sri becomesinterestingfolklore.OewiSri
is associatedwith the god of fertility.
Fertilityis associatedwiththecontextof
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womenas a symbolof fertility.Women
are capableto give birth and progeny
(productive).Agrariansocietywhomana-
gessoilassociatedwithmysticalmindset.
Peoplealwayslookforwardtoobtainhigh
ricecropproductivity.
In anthropogeographicview,mythof Oe-
wi Sri is affectingJavanesespiritualcultu-
re.TheJavanesebelievethattheland,if
occupiedand cultivatedregularly,will
bringspiritualbenefits,suchas welfare.
Accordingto Mr. Sumarji(a rainfedfar-
merin Prangkokan,Purwosari,Girimulyo,
KulonProgo),heoncegotamessagefrom
OewiSri througha dreamby his father
whohavedied.
If you want to get rich in food and
clothing,you have to be diligent in
cleaningtheyard,thehouse,andthesoil
aroundyou. If waking up when the
morning,do notlosewiththefirst cock-
crow.Ifyouwanttoeat,waituntilthefood
cold Disposeof wasteso it doesnot
disturbyour surroundings.Land and
environmentisafriendofhumanlife.
In fact, accordingto Santiko[Suyami,
2001]OewiSri figureisnotonlyregarded
as a fictionalfigure,butmorethanthat.
Sheis knownas a mythicalfigurethat
affectinghumanlife, as theguardianof
agriculturein particularandhappinessin
general.
ThereasonwhyJavaneseadoreOewiSri,
accordingtoJunus[1985],is becausethey
still believein the gods,just like the
Hindus.Dewi Sri is regardedas the
guardianof all disasters,andthefateof
agriculturallandin Java.Therefore,many
Javanesepeopledoingagriculturalselame-
tan fromngawu-awu,whichmeans eed
(spreadwiji), planting,matun,untilpick-
ingriceor palawija.OewiSri is believed
to be thegoddesswho mbaureksasafe-
guardingthewelfareof farmers.So in
selametanreksan,peoplealwaysinclude
mantrabapaakasaandmotherland(the
godtheearth),whois noneotherthanthe
OewiSri.
JavanesesocietyglorifiesOewiSri figure
becausesheis regardedas a figurewho
canbe a protectorandbringhappiness.
Protectionandhappiness,realizedwhen
the soil t is managedby ritualthrough
selametan.
Softattitudeandbehaviorarebelievedto
bringwealthandprosperity.Whenthesoil
is plantedwithrice,andall thepalawija
arefertile,it will bringprosperityto the
farmer. Abundant possessions,fame,
health,werethetopsofthewelfareoflife.
Manykindsof ritualsareperformedby
Javanesesocietyto honor Oewi Sri.
Accordingto Mr. Sumarji,Oewi Sri is
believedto arrivedfirst in thevillageof
Prangkokan,Purwosari,Girimulyo,Kulon
Progo.Shestoppedbyin hisgrandfather's
houseon Kliwon (Javanesedays)Friday
night.His grandfathersaid,OewiSri left
animportantmessage.
Mygrands'on,createtwogolongrice,wu-
dukrice,borehflowers,dadapsrepleaves,
'suruhayu', bananasayu, and wulung
sugarcane.Bringit to the.fields,andyou
undoubtedlywillget,iertilericefield Pests
inyourricefield will begoneifyouburn
whiteincenseinyourricefield
OewiSri is alsoa guardianof fourwind
directions,which in Javaneseculture
knownaspapatlimapancer.If Prangko-
kanpeopleareabletomaintainthebalance
of thefourwinddirections,thewelfareof
thesoilwill bemaintained.Thereisasong
by puppeteerwhoalwayssingduringthe
ritual.
Adhuhbiyunglunging adhung
SanghyangDewiingbangwetan
Tumurunaparingsabdateguhrahayu
Widadarawidadaritumuruna
Anatamanagungjlegtanpasangkan
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Ohmotherofyamtree
Goddessoftheeast
Comedowntogivethewordofsalvation
Godandgoddess,pleasecomedown
Inthespaciousgardensuddenly
Adhuhbiyungpupusinglela-Ielabang
SanghyangDewi ingbangKidul
Paring Tumurunapangekeringnepsu
Widadarawidadarilumuruna
NggusahdrengkisreineIilah
Ohmotherofyamtree
Goddessofsouth
Comedowntogivepreventionagainstlust
Godandgoddess,pleasecomedown
Removetheseactsofenvy
Adhuhbiyungpupusinglela-Ielabang
Sanghyangdewiingbangkidul
Tumurunaparingpangekeringnepsu
Widadarawidadarilumuruna
NggusahdrengkisreineIUah
Ohmotherofyamtree
Goddessofthewest
Comedowntoletthewordofsalvation
Romanceasecretsodonotbetempted
In a spaciousgardenfilledwithbeautiful
paintings
Adhuhbiyungoyodingwilparikuning
Sanghyangdewingbangkulon
TumurllnaparingsabdalegllhrahaYli
AmrihlungidingasmaraIannggodha
Ana lamanagungkangkebakreroncen
asri
Ohmotherofyamtree
Goddessofthen0l1h
Comedownandsprinklefortune
Sothatpeoplewhoworktheland
In thewiderice fieldsandreapfruitful
results
From the anthropogeographicside, the
songaboveis an idealembodimentof
peoplein balancingtheirlife.Thebalance
can be achievedwhen all peopleare
helpedbythespiritualpowerof OewiSri.
DewiSriisreferredasthegoddessthatcan
bringfortune.She is the sacredfigure
whichcanleadfertilitytothefarmland.
Chantingsongsin the shadowpuppet
alwaysusethosewordsduetoaboverea-
son.Thelyricsarebelievedtohavemagic
powerassalvationprayer.Thepresenceof
puppeteerintheSriMulihshadowpuppet
showisanimportantfactorasamediumof
spiritualcommunication.The conceptof
mlilih(return)isalsosynonymouswiththe
word'down'.Whenthegoddesswasdown
totheearth,sheis consideredreturningas
spiritualbeingswhomaintainsoilfertility.
In thiscondition,Groenendael[1987]sta-
tedthatinthefertilityrituals,thepresence
ofpuppeteerhavearoleasanintermediary
of humanrelationshipswithsupernatural
powers(supernatural).In theritual,puppe-
teerisconsideredtohaveanabilitytoco-
mmunicatewith supernaturalforces.Pu-
ppeteeris a symbolof thehumanspiritor
soul thatcan penetratesupernaturalpo-
wers.
SriMulihshadowpuppetplayisaspiritual
communicationmedia.Puppetwasmoved
by puppeteer.Puppeteeris a medium
(intermediary),so thattheJavanesewere
abletospiritually,aesthetically,andritual-
listically connected.Therefore,before
performingshadowpuppets,puppeteer
mustconductlakllprihalin(Javanesepray)
calledngrowolforthreedays.Ngrowolis
puppeteer'slakuprihalin,whereheonly
eat tubers,suchuwi, cassava,and lela
pendhem(sweetpotato).In addition,the
puppeteeris onlydrinkwaterasasymbol
of purification.Self purificationis a
mentaleffortso thattheshadowpuppet
performanceanbringsalvation.
Thus,it appearsthatthemythof OewiSri
hasaspiritualfunctiontomaintaintheba-
lanceof cosmos.Relationshipbetweenhu-
mansandotherforcesaremysticallyma-
nagedby theJavanese.Sucheffortis a
portraitof anlhropogeography,thatthe
goodrelationshipbetweencreaturesmust
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beusefultoeachother.Whentherelation-
shipis wellmanaged,it will bringbalance
to cosmos.Harmonyin thecosmosis a
signofwelfare.
CONCLUSION
Fromthediscussion,it canbeconcluded
thatthemanagementof farmlandin the
Prangkokanvillage,Purwosari,Girimulyo,
KulonProgo,isstillapplyingspiritualma-
nagementin additionto physicalmana-
gement.ThespiritualManagementis ca-
llednon-physicalmanagement,especially
in theformof Dewi Sri myth.Physical
managementis anoutwardlygroundpre-
servationmanagement.Thebothwaysof
soilmanagementareimportanttomaintain
thebalanceofcosmos.
Non-physicalsoilmanagementi thestu-
dyareais constructedbasedonthephilo-
sophyof lifeandtheJavanesemysticaltra-
dition. Javanesephilosophyof life in
PrangkokanVillage,Purwosari,Girimul-
yo,KulonProgois basedonthedesireto
preserveof thesoil,especiallyasa source
of life. Soil is notonlyphysicallymea-
ningfulasa placeto liveonandtogrow
crops,butalsoincludesinsightsof Java-
nesecosmology.Javanesetraditionin the
villageis affectedby thepublicbeliefto
the spirit of Gods. This belief also
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